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Abstract  

Background: The advent of generative artificial intelligence and sophisticated synthetic 
media has precipitated an unprecedented epistemological crisis in the modern information 
ecosystem. While contemporary discourse frequently frames deepfakes as a technological 
disruption or a legal challenge regarding digital defamation, such perspectives fail to capture 
the profound existential threat posed to shared reality. This digital manipulation represents 
a fundamental destabilization of how human societies construct, verify, and agree upon 
objective truth. 

Purpose: This study aims to reconstruct the threat of deepfakes and digital manipulation not 
merely as a regulatory or technological challenge, but as an acute epistemological crisis that 
threatens the foundations of civilization. It seeks to formulate the concept of "Anti-Fitnah 
Pedagogy 2.0," which transforms the normative values of Islamic education into practical, 
forensic digital literacy instruments to safeguard the moral and intellectual integrity of the 
post-truth generation. 

Methods: A qualitative normative and socio-epistemological approach is employed, 
integrating classical Islamic jurisprudence, contemporary media studies, and digital 
forensics. The study analyzes the psychological, social, and algorithmic barriers to 
information verification among digital natives. By synthesizing the principles of Maqasid 
Shari'ah—specifically the protection of intellect and dignity—with system dynamics models 
of misinformation spread, the research constructs a multi-layered pedagogical framework 
that bridges classical legal theory with modern digital forensic practices. 

Results: The findings reveal that traditional approaches to digital literacy, which focus on 
functional technology skills or automated detection software, are structurally insufficient 
against the sophisticated epistemic threat of deepfakes. The analysis demonstrates that 
digital manipulation exploits confirmation bias, social proof mechanisms, and algorithmic 
echo chambers, neutralizing normative ethical injunctions. In response, "Anti-Fitnah 
Pedagogy 2.0" operationalizes the Qur'anic principles of tabayyun (verification) and sanad 
(chain of transmission) into a robust framework of critical-prophetic reasoning. This 
framework maps directly onto modern digital forensic standards—authenticity, integrity, 
reliability, and explainability—thereby transforming character education into a frontline 
defense mechanism. 

Implication: Educational institutions must transition from treating digital literacy as an 
ancillary technical skill to positioning it as a core epistemological survival mechanism. The 
proposed framework provides a critical blueprint for character education curricula in the 
post-truth era, equipping learners not merely to detect visual manipulation, but to cultivate 
systemic epistemic agency and social intelligence. 

Originality: This study offers a radical departure from existing literature by conceptualizing 
deepfakes through the lens of Islamic epistemology and digital forensics. By elevating 
tabayyun from a passive theological doctrine to an active, praxiological digital survival skill, 
this research introduces a paradigm shift in Islamic character education tailored for an era 
characterized by the collapse of evidentiary certainty. 
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INTRODUCTION  

The contemporary digital landscape is undergoing a profound and accelerating 
mutation, driven by the exponential advancement of generative artificial intelligence (AI) 
and the frictionless proliferation of synthetic media.1 At the apex of this technological 

evolution lies the phenomenon of "deepfakes"—hyper-realistic, algorithmically generated 
audio and video content that convincingly depicts individuals saying or doing things they 
never actually did.2 While the broader discourse surrounding digital manipulation has 

traditionally focused on misinformation (the inadvertent spread of false information) and 
disinformation (the deliberate spread of falsehoods), deepfakes introduce a qualitatively 
distinct and far more insidious threat.3 They do not merely inject localized falsehoods into 

the public sphere; they systematically dismantle the evidentiary basis upon which societies 
rely to establish facts, thereby precipitating an epistemological crisis of unprecedented 
magnitude.4 

The existing global response to this crisis has been predominantly techno-centric and 
legally reactive. Policymakers and cybersecurity experts have engaged in an algorithmic 
arms race, developing digital watermarks, blockchain-based authentication, and AI-driven 
detection software to identify synthetic content.5 However, this verification-centered 

paradigm is fundamentally flawed and structurally inadequate. As detection algorithms 
evolve, generative models simultaneously learn to bypass them, rendering technical 
solutions perpetually obsolete. Cybersecurity experts increasingly doubt that technological 
solutions will be able to keep pace with the synthesis of deepfakes, advising instead a 
posture of extreme skepticism: "assume nothing, believe no-one, doubt everything". 
Furthermore, the sheer volume of manipulated content, combined with the "illusory truth 
effect" fostered by social media algorithms, neutralizes the efficacy of ex-post-facto fact-
checking.6 Consequently, the obsessive focus on spotting fakes obscures a deeper, more 

profound disruption: the erosion of humanity's collective capacity for sense-making and 
organizational knowledge construction in a post-evidentiary world. 

This study argues that the deepfake phenomenon must be radically reconstructed—not 
merely as a legal violation or a technological anomaly, but as a severe epistemological crisis 
that threatens the foundational pillars of civilization and human dignity. In a landscape 
where seeing and hearing no longer equate to believing, the ultimate vulnerability lies not 
in the software, but in human cognitive architecture and moral reasoning. The digital 

 
1 S Balasubramaniam et al., “The Road Ahead: Emerging Trends, Unresolved Issues, and 

Concluding Remarks in Generative AI—a Comprehensive Review,” International Journal of Intelligent 
Systems 2024 (2024). 

2 Bobby Chesney and Danielle Citron, “Deep Fakes,” California Law Review 107, no. 6 (2019): 

1753–1820. 
3 Md Oliullah and H M Murtuza, “Exploring How Political Deepfakes Trigger Cognitive 

Processes and Downstream Psychological and Behavioral Outcomes: A Systematic Review,” 
Computers in Human Behavior Reports 22 (2026): 101066, 
https://doi.org/https://doi.org/10.1016/j.chbr.2026.101066. 

4 Simone Chambers, “Truth, Deliberative Democracy, and the Virtues of Accuracy: Is Fake 

News Destroying the Public Sphere?,” Political Studies 69, no. 1 (2021): 147–63. 
5 Adil S Al-Busaidi et al., “Redefining Boundaries in Innovation and Knowledge Domains: 

Investigating the Impact of Generative Artificial Intelligence on Copyright and Intellectual Property 
Rights,” Journal of Innovation & Knowledge 9, no. 4 (2024): 100630, 
https://doi.org/https://doi.org/10.1016/j.jik.2024.100630. 

6 Graham Majin, Truthophobia: How the Boomers Broke Journalism: The Story of the Death of 

Impartial and Objective News (Independent Publishing Network, 2023). 
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splintering of truth, occurring alongside diminishing trust in political leaders and 
institutions, makes it increasingly difficult to establish a shared baseline of reality. Over 
sixty percent of individuals surveyed across numerous countries express the belief that 
establishment leaders are purposely attempting to mislead the public, creating a fertile 
ground for cynicism and the rejection of objective truth entirely. Thus, the defense against 
the total collapse of truth cannot be outsourced to machines; it must be cultivated within 
the human intellect and character.7 

It is within this critical vacuum that Islamic education emerges as an indispensable 
vanguard. The Islamic intellectual tradition possesses a robust, centuries-old 
epistemological framework specifically designed to authenticate information, preserve the 
integrity of knowledge (hifz al-'aql), and protect human dignity (hifz al-'ird) against the 
ravages of slander (fitnah). Chief among these principles is tabayyun—the strict Qur'anic 
mandate to meticulously verify the source, content, and context of information prior to its 
acceptance or dissemination. However, the current pedagogical application of tabayyun in 
Islamic educational institutions remains largely normative, textual, and alarmingly 
decoupled from the psycho-social and algorithmic realities of the modern digital 
ecosystem. 

The primary objective of this research is to conceptualize and operationalize "Anti-
Fitnah Pedagogy 2.0." This novel pedagogical framework seeks to transcend the normative 
boundaries of traditional character education by transforming the ethical injunction of 
tabayyun into a highly practical, digital forensic literacy instrument. By doing so, this study 
aims to reposition moral and akhlaq (character) education from a secondary role of 
behavioral modification to the primary mechanism of epistemological defense in the post-
truth era. The research addresses a critical gap in the literature by colliding classical Islamic 
epistemological concepts with contemporary cognitive psychology, system dynamics 
modeling, and digital forensics, ultimately providing a comprehensive blueprint for 
cultivating epistemic resilience among digital natives. 

LITERATURE REVIEW  

The findings of this study articulate a profound gap between the highly sophisticated, 
algorithmic nature of the contemporary digital threat environment and the traditional, 
often static methodologies utilized within Islamic educational frameworks. The results are 
systematically categorized into three primary domains: the epistemological architecture of 
deepfakes, the multi-dimensional barriers to information verification among digital 
natives, and the structural formulation of Anti-Fitnah Pedagogy 2.0. 

1. The Epistemic Architecture and Velocity of Digital Slander  

The analysis reveals that deepfakes operate primarily by subverting the neurological 
and epistemological mechanisms through which humans intuitively assess reality. Unlike 
text-based hoaxes, high-fidelity synthetic audio and video bypass the critical analytical 
filters of the brain, directly stimulating the sensory cortex and eliciting immediate, 
unmediated emotional responses.8 The research identifies that the threat of synthetic media 

does not rely solely on the creation of an undetectable forgery; rather, the mere awareness 

 
7 Vlado Vivoda, “There Is Nothing Artificial about Intelligence: Consciousness, Symbiosis and the 

Collapse of the Human–Machine Divide,” AI & SOCIETY, 2025, 1–10. 
8 Naseem Khan et al., “Unmasking Synthetic Realities in Generative AI: A Comprehensive Review 

of Adversarially Robust Deepfake Detection Systems,” ArXiv Preprint ArXiv:2507.21157, 2025. 
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of deepfake technology in the public consciousness is sufficient to induce an epistemic 
apocalypse15. When the public acknowledges that any video could theoretically be a 
fabrication, malicious actors actively invoke the "deepfake defense," successfully casting 
doubt on authentic, verifiable evidence by claiming it was synthetically generated7. This 
creates a severe inversion of the burden of proof, paralyzing social and judicial 
accountability. 

System dynamics modeling of AI-generated misinformation provides empirical 
validation of this accelerated threat. Simulations modeling the spread of AI-driven 
deceptive content among internet users in Southeast Asia demonstrate that an increase in 
AI-generated content from 30% to 50% significantly accelerates the time required for 
misinformation to saturate the entire internet-using population, dropping from 
approximately four years to just two and a half years. This exponential propagation creates 
a critical mismatch between the pace of technological harm and the slower processes of 
legislative, forensic, and Shariah-based institutional responses. The typologies of this 
digital fitnah manifest primarily in three vectors: the sexualization and degradation of 
women, sophisticated political manipulation aimed at voter suppression, and financial 
fraud via synthetic impersonation.9 Furthermore, the ubiquity of this misinformation 

actively threatens the credibility of Islamic institutions, placing halaal certification systems, 
religious knowledge authenticity, and formal fatwas under constant suspicion7. 

2. The Tripartite Obstacles to Tabayyun among Digital Natives 

The study's investigation into the digital consumption patterns of Generation Z, 
particularly within the context of Islamic higher education and boarding schools (pesantren), 
exposes a severe disjunction between theoretical moral knowledge and applied digital 
behavior. While the vast majority of students cognitively understand the Qur'anic mandate 
of tabayyun as a normative obligation, their practical application of this principle collapses 
under the pressures of the digital ecosystem. In 2022 alone, data from the Ministry of 
Communication and Information Technology documented over 11,000 hoax-related 
contents circulating across platforms, many weaponizing sensitive religious issues to 
trigger social disintegration. The results systematically categorize the failure of tabayyun 
into three distinct dimensions: 

The Psychological Dimension: Users are frequently subjected to "cognitive automaticity," 
processing endless streams of digital information in a state of diminished critical awareness. 
This state exacerbates confirmation bias, where individuals intuitively accept unverified 
information—including deepfakes—if it aligns with their preexisting religious or political 
convictions.10 Conversely, they aggressively scrutinize or reject factual information that 

contradicts their established worldview. 

The Social Dimension: The dynamics of online peer networks create immense pressure to 
conform. The "Fear of Missing Out" (FOMO) compels users to rapidly share sensational 
content to maintain social relevance and digital presence8. Concurrently, the "spiral of 
silence" mechanism suppresses dissenting voices; individuals possessing the critical 
capacity to identify a hoax or a deepfake often self-censor, fearing social ostracization or 

 
9 Mahera Imam and N Manimekalai, “Gender Dynamics and the Misuse of Personal Data: 

Understanding Vulnerabilities in the Digital Age,” Journal of Development Policy and Practice 11, no. 1 
(2026): 22–44. 
10 Camille Doherty, “The Danger of Deepfakes: Information Pollution and Epistemic Insecurity,” 

2025. 
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targeted harassment from an echo chamber that has enthusiastically embraced the 
manipulated narrative8. 

The Technical Dimension: Users are trapped in algorithmically curated filter bubbles that 
restrict their exposure to diverse viewpoints or corrective information. The personalized 
nature of these algorithms means that once a user engages with specific religious 
disinformation, the platform continuously feeds them ideologically adjacent synthetic 
content, thereby solidifying the illusion of consensus and rendering independent 
verification nearly impossible1. 

3. The Formulation of Anti-Fitnah Pedagogy 2.0 

To counteract these systemic vulnerabilities, the research extracts and synthesizes 
elements of classical Islamic epistemology and modern digital forensics to construct "Anti-
Fitnah Pedagogy 2.0." The results demonstrate that effective resilience cannot be achieved 
through the passive memorization of ethical verses. Instead, the curriculum must 
operationalize tabayyun into a rigorous, sequential forensic process. 

The formulation maps the traditional Islamic sciences of Mustalah al-Hadith (the science 
of Hadith evaluation) directly onto contemporary digital literacy protocols. The traditional 
verification of sanad (the unbroken, reliable chain of transmission) is recontextualized as the 
forensic validation of digital provenance and source authenticity.11 The scrutiny of the 

matan (the actual text or content for logical consistency and absence of hidden defects, 
known as 'illah) is adapted into the forensic analysis of digital integrity, teaching students 
to identify visual artifacts, contextual incongruities, and algorithmic biases8. The 
integration of these principles is already showing efficacy in pilot platforms like 
Tabayyun.id and the initiatives of Mafindo, which combine the ethical imperative of 
sharing truthful information with practical digital tools for verifying news and tracking 
cross-platform references19. The results establish that this pedagogical model shifts the 
focus from simply teaching students what is morally right, to equipping them with the 
precise epistemological tools required to determine what is real in an inherently deceptive 
environment. 

RESEARCH METHOD  

This research employs a qualitative normative and socio-epistemological methodology, 
meticulously designed to reconstruct the theoretical and pedagogical frameworks 
governing Islamic digital ethics in the era of generative artificial intelligence. The approach 
moves beyond traditional doctrinal exegesis by synthesizing classical Islamic jurisprudence 
with contemporary empirical findings in cognitive psychology, media studies, system 
dynamics modeling, and digital forensics. 

The primary data collection method involves an exhaustive literature review and 
thematic content analysis of cross-disciplinary scholarly sources. This includes classical 
exegesis (tafsir) concerning Surah Al-Hujurat and the historical context of fitnah4, alongside 
contemporary empirical studies examining the digital behavior of students, the 
psychological mechanics of algorithmic bias, and the epistemological implications of 
synthetic media8. Specific attention is given to reports from anti-hoax initiatives like 
Mafindo (Masyarakat Anti Fitnah Indonesia) and data from the Ministry of 
Communication and Information Technology (Kominfo) regarding the volume and 

 
11 Misbah ul Hassan, Hafiz Muhammad Hassan, and Mr Muhammad Abrar, “Hadith and the 

Challenges of the 21st Century: A Contemporary Perspective,” ASSAJ 3, no. 02 (2025): 2576–86. 
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velocity of digital misinformation19. The selection of literature strictly prioritizes research 
published within the last decade to ensure the technological relevance of the theoretical 
propositions, focusing on how deepfakes interact with post-truth paradigms. 

The analytical technique relies on a tripartite deconstructive-reconstructive framework. 
First, the study deconstructs the current phenomenon of digital manipulation, utilizing 
system dynamics modeling data to identify its specific epistemological velocity and threat 
vectors2. Second, it critically evaluates the limitations of existing Islamic Religious 
Education (Pendidikan Agama Islam/PAI) models, which often treat tabayyun as an 
abstract moral concept rather than a praxiological forensic tool8. Finally, utilizing the 
principles of Maqasid Shari'ah—specifically hifz al-'aql and hifz al-'ird—the research 
reconstructs a new pedagogical model. This model systematically integrates the digital 
forensic parameters of the AIRE standard (authenticity, integrity, reliability, explainability) 
with the classical methodology of sanad (chain of transmission) and matan (content analysis) 
validation6. The research ensures theoretical validity by cross-referencing theological 
imperatives with established media literacy frameworks, creating a robust, replicable, and 
highly contextualized blueprint for "Anti-Fitnah Pedagogy 2.0.". 

RESULTS  

The findings of this study articulate a profound gap between the highly sophisticated, 
algorithmic nature of the contemporary digital threat environment and the traditional, 
often static methodologies utilized within Islamic educational frameworks. The results are 
systematically categorized into three primary domains: the epistemological architecture of 
deepfakes, the multi-dimensional barriers to information verification among digital 
natives, and the structural formulation of Anti-Fitnah Pedagogy 2.0. 

1. The Epistemic Architecture and Velocity of Digital Slander  

The analysis reveals that deepfakes operate primarily by subverting the neurological 
and epistemological mechanisms through which humans intuitively assess reality. Unlike 
text-based hoaxes, high-fidelity synthetic audio and video bypass the critical analytical 
filters of the brain, directly stimulating the sensory cortex and eliciting immediate, 
unmediated emotional responses.12 The research identifies that the threat of synthetic 

media does not rely solely on the creation of an undetectable forgery; rather, the mere 
awareness of deepfake technology in the public consciousness is sufficient to induce an 
epistemic apocalypse. When the public acknowledges that any video could theoretically be 
a fabrication, malicious actors actively invoke the "deepfake defense," successfully casting 
doubt on authentic, verifiable evidence by claiming it was synthetically generated7. This 
creates a severe inversion of the burden of proof, paralyzing social and judicial 
accountability. 

System dynamics modeling of AI-generated misinformation provides empirical 
validation of this accelerated threat. Simulations modeling the spread of AI-driven 
deceptive content among internet users in Southeast Asia demonstrate that an increase in 
AI-generated content from 30% to 50% significantly accelerates the time required for 
misinformation to saturate the entire internet-using population, dropping from 
approximately four years to just two and a half years7. This exponential propagation creates 

 
12 Azza Al Aghbari et al., “Believing the Unreal: A Systematic Review in Mapping Human Responses 

to Deepfakes through Empirical Evidence,” Social Sciences & Humanities Open 13 (2026): 102772, 
https://doi.org/https://doi.org/10.1016/j.ssaho.2026.102772. 
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a critical mismatch between the pace of technological harm and the slower processes of 
legislative, forensic, and Shariah-based institutional responses.13 The typologies of this 

digital fitnah manifest primarily in three vectors: the sexualization and degradation of 
women, sophisticated political manipulation aimed at voter suppression, and financial 
fraud via synthetic impersonation10. Furthermore, the ubiquity of this misinformation 
actively threatens the credibility of Islamic institutions, placing halaal certification systems, 
religious knowledge authenticity, and formal fatwas under constant suspicion7. 

2. The Tripartite Obstacles to Tabayyun among Digital Natives 

The study's investigation into the digital consumption patterns of Generation Z, 
particularly within the context of Islamic higher education and boarding schools (pesantren), 
exposes a severe disjunction between theoretical moral knowledge and applied digital 
behavior. While the vast majority of students cognitively understand the Qur'anic mandate 
of tabayyun as a normative obligation, their practical application of this principle collapses 
under the pressures of the digital ecosystem8. In 2022 alone, data from the Ministry of 
Communication and Information Technology documented over 11,000 hoax-related 
contents circulating across platforms, many weaponizing sensitive religious issues to 
trigger social disintegration19. The results systematically categorize the failure of tabayyun 
into three distinct dimensions: 

The Psychological Dimension: Users are frequently subjected to "cognitive automaticity," 
processing endless streams of digital information in a state of diminished critical 
awareness8. This state exacerbates confirmation bias, where individuals intuitively accept 
unverified information—including deepfakes—if it aligns with their preexisting religious 
or political convictions1. Conversely, they aggressively scrutinize or reject factual 
information that contradicts their established worldview. 

The Social Dimension: The dynamics of online peer networks create immense pressure to 
conform. The "Fear of Missing Out" (FOMO) compels users to rapidly share sensational 
content to maintain social relevance and digital presence8. Concurrently, the "spiral of 
silence" mechanism suppresses dissenting voices; individuals possessing the critical 
capacity to identify a hoax or a deepfake often self-censor, fearing social ostracization or 
targeted harassment from an echo chamber that has enthusiastically embraced the 
manipulated narrative8. 

The Technical Dimension: Users are trapped in algorithmically curated filter bubbles that 
restrict their exposure to diverse viewpoints or corrective information. The personalized 
nature of these algorithms means that once a user engages with specific religious 
disinformation, the platform continuously feeds them ideologically adjacent synthetic 
content, thereby solidifying the illusion of consensus and rendering independent 
verification nearly impossible1. 

3. The Formulation of Anti-Fitnah Pedagogy 2.0 

To counteract these systemic vulnerabilities, the research extracts and synthesizes 
elements of classical Islamic epistemology and modern digital forensics to construct "Anti-
Fitnah Pedagogy 2.0." The results demonstrate that effective resilience cannot be achieved 
through the passive memorization of ethical verses. Instead, the curriculum must 
operationalize tabayyun into a rigorous, sequential forensic process. 

 
13 Hadi Akbar, “Future Interaction between Man and Robots from Islamic Perspective,” International 

Journal of Islamic Thought 13 (June 1, 2018), https://doi.org/10.24035/ijit.06.2018.005. 
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The formulation maps the traditional Islamic sciences of Mustalah al-Hadith (the science 
of Hadith evaluation) directly onto contemporary digital literacy protocols. The traditional 
verification of sanad (the unbroken, reliable chain of transmission) is recontextualized as the 
forensic validation of digital provenance and source authenticity6. The scrutiny of the matan 
(the actual text or content for logical consistency and absence of hidden defects, known as 
'illah) is adapted into the forensic analysis of digital integrity, teaching students to identify 
visual artifacts, contextual incongruities, and algorithmic biases8. The integration of these 
principles is already showing efficacy in pilot platforms like Tabayyun.id and the initiatives 
of Mafindo, which combine the ethical imperative of sharing truthful information with 
practical digital tools for verifying news and tracking cross-platform references19. The 
results establish that this pedagogical model shifts the focus from simply teaching students 
what is morally right, to equipping them with the precise epistemological tools required to 
determine what is real in an inherently deceptive environment. 

DISCUSSION  

The findings of this study necessitate a profound paradigm shift in how educational 
institutions, particularly those grounded in Islamic values, conceptualize and execute their 
educational mandate in the twenty-first century. The discussion interprets the 
reconstruction of deepfakes from a technical nuisance to a foundational epistemological 
crisis, detailing how the integration of digital forensics into moral education serves as the 
ultimate safeguard for human dignity and cognitive sovereignty. 

1. Transforming Normative Ethics into Praxiological Forensics  

The most significant implication of the results is the urgent need to redefine the core 
function of Islamic character education in the face of synthetic media. As established by 
Fallis and others, the proliferation of deepfakes reduces the overall information-carrying 
capacity of visual media, plunging the digital ecosystem into a state of epistemic risk that 
resembles the "fake barn" scenario. When the digital environment is structurally 
compromised by generative AI, traditional heuristics for establishing trust fail 
catastrophically. The reliance on purely technological solutions—such as AI detection 
software—is an inadequate response to what is fundamentally a crisis of human "epistemic 
agency". 

Therefore, the Islamic principle of tabayyun must undergo a radical methodological 
evolution. Historically, tabayyun was invoked to prevent physical conflict and social 
rupture resulting from rumors transmitted by fallible human agents14. The asbab al-nuzul 

(context of revelation) of Surah Al-Hujurat 49:6 explicitly addresses this, responding to the 
misinformation brought by al-Walid ibn 'Uqbah, which nearly resulted in an unjustified 
armed conflict12. In the modern context, the "untrustworthy source" (fasiq) is no longer 
merely a deceitful individual; it is the opaque, engagement-driven algorithm, the bot 
network, and the generative AI model itself6. 

Anti-Fitnah Pedagogy 2.0 addresses this by embedding digital forensics directly into the 
ethical curriculum. It recognizes that in the post-truth era, maintaining the purity of 
religious understanding and social harmony is impossible without rigorous technical 
literacy. By positioning the forensic evaluation of media not as a secular technical skill, but 
as a sacred duty (fard) necessary for the protection of truth (haqq) and dignity (hifz al-'ird), 

 
14 Moses Adeleke Adeoye, “Hoaxes in Islamic Perspective: Qur’anic Solutions for Building an Anti-

Hoax Society,” Al-Karim: International Journal of Quranic and Islamic Studies 3, no. 1 (2025): 35–58. 
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educators can cultivate a profound intrinsic motivation among students to resist digital 
manipulation5. This praxiological approach bridges the behavioral gap identified in the 
results, where students possessed normative knowledge but lacked the applied skills to 
navigate algorithmic echo chambers8. 

Table 1 delineates the contrast between traditional digital literacy approaches and the 
proposed Anti-Fitnah Pedagogy 2.0 framework, highlighting the transition from functional 
skill to epistemological survival. 

Table 1. Comparison of Traditional Digital Literacy vs. Anti-Fitnah Pedagogy 2.0 

Pedagogical 

Domain 

Traditional Digital/Media 

Literacy 

Anti-Fitnah Pedagogy 2.0 (Islamic 

Framework) 

Primary 

Objective 

Functional operation of 

technology, basic fact-

checking, and scam 

avoidance. 

Preservation of epistemic agency, 

objective truth (haqq), and digital 

dignity (karamah al-raqmiyyah). 

Perception of 

Technology 

Technology as a neutral tool; 

emphasis on maximizing 

operational utility. 

Algorithms and AI recognized as 

non-neutral entities capable of 

systemic fitnah; requires epistemic 

vigilance. 

Verification 

Logic 

Reliance on third-party fact-

checkers, automated 

detection software, and 

lateral reading. 

Internalization of tabayyun; utilizing 

classical sanad (provenance) and 

matan (content integrity) mapping 

for forensic verification. 

Psychological 

Strategy 

Emphasis on functional 

skills over emotional and 

cognitive regulation. 

Direct mitigation of cognitive biases, 

FOMO, and the spiral of silence 

through the cultivation of moral 

courage (syaja'ah). 

Social 

Responsibility 

Individual responsibility to 

avoid legal repercussions for 

defamation or copyright. 

Collective religious duty (fard 

kifayah) to maintain the sanctity of 

knowledge and prevent societal 

rupture caused by digital slander. 

2. Bridging the Structural Disparities in Digital Defamation 

The discussion must also address the systemic and structural dynamics of digital 
defamation. As demonstrated by socio-legal analyses of online defamation, the burden of 
combating digital fitnah disproportionately falls on the victims, particularly marginalized 
groups with lower digital or legal literacy.15 Digital intermediaries and technological 

platforms that design the amplifying algorithms often enjoy broad immunities, leaving 
victims to navigate complex legal frameworks while perpetrators utilize technological 
anonymity to evade consequences11. The speed at which AI-generated misinformation 
propagates creates a massive temporal disparity; a deepfake can destroy a reputation, incite 

 
15 Fahad Abdullah Moafa, “Digital Harassment And Cyberstalking In The Saudi Community: A 

Socio-Legal Analysis Of Risk Factors, Reporting Barriers, And Preventive Strategies,” 
INTERNATIONAL JOURNAL OF ADVANCES IN SIGNAL AND IMAGE SCIENCES, 2026, 327–39. 
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sectarian violence, or distort a religious narrative in a matter of hours, while legal 
remediation or institutional fact-checking may take weeks or months7. 

In this asymmetrical landscape, educational resilience is the most viable frontline 
defense. The pedagogical framework must explicitly address the psychological dimensions 
of misinformation. Anti-Fitnah Pedagogy 2.0 incorporates the concept of "Critical-Prophetic 
Reasoning"—an intellectual posture that combines the profound skepticism and analytical 
rigor required by digital forensics with the ethical foresight and social responsibility of 
prophetic teachings8. This reasoning directly attacks the social conformity mechanisms by 
redefining digital honor (izzah). Rather than deriving social capital from the rapid 
dissemination of viral content, students are taught to derive intellectual honor from being 
the circuit-breakers of misinformation—the individuals who halt the algorithmic spread of 
fitnah through the deliberate application of tabayyun8. 

This aligns closely with the concept of Qaulan Sadida (factual honesty and 
straightforward speech) found in Islamic communication ethics, which emphasizes that 
communication must not only be factually correct but ethically and constructively valuable 
to society9. By teaching students to actively map the intent behind digital media 
production, the curriculum empowers them to identify when deepfakes are weaponizing 
their confirmation bias to incite hatred. 

3. Institutionalizing the Digital Sanctuary 

The operationalization of this framework requires a structural transformation of how 
Islamic educational institutions, ranging from traditional boarding schools (pesantren) to 
state universities, design their curricula8. Historically, some institutions viewed the digital 
world strictly as a moral threat to be avoided. However, closing access is an untenable 
solution in an era of information disruption, as platforms like YouTube and TikTok have 
become primary domains for religious knowledge acquisition, inevitably shifting religious 
authority away from formal institutions to algorithmically favored virtual figures23. 

Institutions must evolve into "digital sanctuaries"—environments that not only protect 
students from the immediate harms of cyberbullying and deepfake extortion but actively 
train them in collective sense-making2. The curriculum must integrate case-study 
methodologies that dissect real-world instances of digital manipulation. By analyzing these 
instances through the lens of Islamic epistemology, students learn to demand chronological 
consistency, cross-platform reference verification, and source accountability before 
accepting a digital artifact as evidence.16 Furthermore, initiatives such as the UNESCO and 

Mafindo collaboration on the Social Media 4 Peace (SM4P) program demonstrate that 
empowering educators to integrate media and information literacy into classrooms 
significantly fosters critical thinking and responsible digital engagement21. These 
grassroots movements validate the necessity of blending cultural relevance, ethical 
frameworks, and technical literacy to build a more informed and peaceful digital society20. 

Table 2 outlines the specific mapping of Islamic epistemological mechanisms to modern 
dimensions of digital misinformation, providing a direct, actionable blueprint for 
curriculum developers seeking to implement Anti-Fitnah Pedagogy 2.0. 

Table 2. Dimensions of Digital Misinformation and Corresponding Islamic 
Epistemological Mitigations 

 
16 Nina Lutz et al., “With Visual Integrity and Care: A Framework for Mixed Methods Research on 

Visual Social Data,” in Proceedings of the 2026 CHI Conference on Human Factors in Computing Systems, 
2026, 1–24. 
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Threat Vector 

(Digital 

Misinformation) 

Impact on the 

Digital Ecosystem 

Classical Islamic 

Epistemological 

Principle 

Operational 

Application in 

Pedagogy (Digital 

Forensics) 

Deepfakes / 

Synthetic Media 

Erosion of 

visual/audio 

evidence; generation 

of "Fake Barn" 

epistemic risk. 

Al-Bayyinah Al-

Raqmiyyah (Digital 

Evidence Standard) 

and Tabayyun 

Training in 

identifying visual 

artifacts; demanding 

cryptographic or 

cross-referenced 

provenance before 

granting belief to 

media. 

Algorithmic Echo 

Chambers 

Amplification of 

confirmation bias; 

ideological 

polarization and 

isolation. 

Al-Inshaf 

(Intellectual 

Fairness) and 

Rejection of Taqlid 

(Blind Imitation) 

Deliberate exposure 

to counter-

narratives; auditing 

personal social 

media feeds to 

actively dismantle 

algorithmically 

curated filter 

bubbles. 

Source 

Anonymity & 

Spoofing 

Loss of 

accountability; 

proliferation of bot 

networks and fasiq 

(untrustworthy) 

agents. 

Sanad Verification 

(Chain of 

Transmission) and 

'Adalah (Character 

Integrity) 

Utilizing reverse-

image searching and 

metadata analysis; 

demanding 

transparent 

attribution trails for 

digital content. 

Contextual 

Manipulation 

Misrepresentation of 

intent; 

weaponization of 

partial truths. 

Matan Critique 

(Content Integrity) 

and Asbab al-

Nuzul (Context of 

Revelation) 

Holistic contextual 

analysis; refusing to 

engage with 

fragmented media 

snippets without 

tracing them back to 

their full, original 

source. 

The synthesis of these elements ensures that students do not merely survive the post-
truth era but emerge as agents of enlightenment capable of restoring the integrity of the 
digital public sphere.17 By elevating tabayyun from a textual recitation to an advanced, 

forensic cognitive habit, Islamic education provides a profound, scalable solution to the 
global crisis of knowing2. The novelty of this discussion lies in its definitive assertion that 

 
17 Saul Newman, “Post-Truth, Postmodernism and the Public Sphere,” in Europe in the Age of Post-

Truth Politics: Populism, Disinformation and the Public Sphere (Springer, 2022), 13–30. 
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the ultimate antidote to the artificial intelligence of deepfakes is the cultivated moral and 
social intelligence of the human user, acting as a steward of truth in a mathematically 
compromised reality. 

CONCLUSION  

This study concludes that the proliferation of deepfakes and generative AI constitutes a 
severe epistemological crisis that cannot be resolved through technological 
countermeasures or reactive legislative frameworks alone. The digital manipulation of 
reality fundamentally subverts the cognitive and evidentiary mechanisms of human 
knowledge, establishing a post-truth ecosystem defined by extreme epistemic risk and the 
weaponization of human psychological biases. In response, this research successfully 
formulates the concept of "Anti-Fitnah Pedagogy 2.0," which radically reconstructs the 
normative Islamic principle of tabayyun (verification) and the science of sanad (chain of 
transmission) into robust, praxiological digital forensic tools. 

By integrating classical Maqasid Shari'ah—specifically the protection of intellect and 
digital dignity—with modern media literacy and system dynamics modeling, this 
pedagogical framework empowers the digital generation to overcome confirmation bias, 
algorithmic echo chambers, and the pressures of social conformity. The theoretical 
implication of this study is a paradigm shift in the sociology of knowledge, positioning 
theological ethics not as ancillary behavioral guidelines, but as the ultimate foundation for 
digital epistemology. Practically, the study provides a concrete blueprint for educational 
institutions to transition from teaching basic functional tech skills to cultivating profound 
"Critical-Prophetic Reasoning." Future research should focus on the empirical 
implementation of this framework across diverse educational demographics and evaluate 
its longitudinal efficacy in reducing the viral transmission of synthetic misinformation 
within digital communities. Ultimately, fostering this epistemological resilience ensures 
that truth remains anchored in human moral agency, even as the technological capacity for 
deception approaches perfection. 

REFERENCES  

Adeoye, Moses Adeleke. “Hoaxes in Islamic Perspective: Qur’anic Solutions for Building 
an Anti-Hoax Society.” Al-Karim: International Journal of Quranic and Islamic Studies 3, 
no. 1 (2025): 35–58. 

Aghbari, Azza Al, Waqas Aman, Ali Tarhini, and Waseem Iqbal. “Believing the Unreal: A 
Systematic Review in Mapping Human Responses to Deepfakes through Empirical 
Evidence.” Social Sciences & Humanities Open 13 (2026): 102772. 
https://doi.org/https://doi.org/10.1016/j.ssaho.2026.102772. 

Akbar, Hadi. “Future Interaction between Man and Robots from Islamic Perspective.” 
International Journal of Islamic Thought 13 (June 1, 2018). 
https://doi.org/10.24035/ijit.06.2018.005. 

Al-Busaidi, Adil S, Raghu Raman, Laurie Hughes, Mousa Ahmed Albashrawi, Tegwen 
Malik, Yogesh K Dwivedi, Thuraiya Al- Alawi, et al. “Redefining Boundaries in 
Innovation and Knowledge Domains: Investigating the Impact of Generative Artificial 
Intelligence on Copyright and Intellectual Property Rights.” Journal of Innovation & 
Knowledge 9, no. 4 (2024): 100630. 
https://doi.org/https://doi.org/10.1016/j.jik.2024.100630. 



 Cultivating Epistemological Resilience Through….. 

13 | Entelecheia: Journal of Education and Civilization, Vol. 1 No.1 2026 

Balasubramaniam, S, Vanajaroselin Chirchi, Seifedine Kadry, Moorthy Agoramoorthy, 
Senthilvel P Gururama, Kumar K Satheesh, and T A Sivakumar. “The Road Ahead: 
Emerging Trends, Unresolved Issues, and Concluding Remarks in Generative AI—a 
Comprehensive Review.” International Journal of Intelligent Systems 2024 (2024). 

Chambers, Simone. “Truth, Deliberative Democracy, and the Virtues of Accuracy: Is Fake 
News Destroying the Public Sphere?” Political Studies 69, no. 1 (2021): 147–63. 

Chesney, Bobby, and Danielle Citron. “Deep Fakes.” California Law Review 107, no. 6 (2019): 
1753–1820. 

Doherty, Camille. “The Danger of Deepfakes: Information Pollution and Epistemic 
Insecurity,” 2025. 

Imam, Mahera, and N Manimekalai. “Gender Dynamics and the Misuse of Personal Data: 
Understanding Vulnerabilities in the Digital Age.” Journal of Development Policy and 
Practice 11, no. 1 (2026): 22–44. 

Khan, Naseem, Tuan Nguyen, Amine Bermak, and Issa Khalil. “Unmasking Synthetic 
Realities in Generative AI: A Comprehensive Review of Adversarially Robust 
Deepfake Detection Systems.” ArXiv Preprint ArXiv:2507.21157, 2025. 

Lutz, Nina, Joseph S Schafer, Priya Dhawka, Phil Tinn, and Kate Starbird. “With Visual 
Integrity and Care: A Framework for Mixed Methods Research on Visual Social Data.” 
In Proceedings of the 2026 CHI Conference on Human Factors in Computing Systems, 1–24, 
2026. 

Majin, Graham. Truthophobia: How the Boomers Broke Journalism: The Story of the Death of 
Impartial and Objective News. Independent Publishing Network, 2023. 

Moafa, Fahad Abdullah. “Digital Harassment And Cyberstalking In The Saudi 
Community: A Socio-Legal Analysis Of Risk Factors, Reporting Barriers, And 
Preventive Strategies.” INTERNATIONAL JOURNAL OF ADVANCES IN SIGNAL 
AND IMAGE SCIENCES, 2026, 327–39. 

Newman, Saul. “Post-Truth, Postmodernism and the Public Sphere.” In Europe in the Age of 
Post-Truth Politics: Populism, Disinformation and the Public Sphere, 13–30. Springer, 2022. 

Oliullah, Md, and H M Murtuza. “Exploring How Political Deepfakes Trigger Cognitive 
Processes and Downstream Psychological and Behavioral Outcomes: A Systematic 
Review.” Computers in Human Behavior Reports 22 (2026): 101066. 
https://doi.org/https://doi.org/10.1016/j.chbr.2026.101066. 

ul Hassan, Misbah, Hafiz Muhammad Hassan, and Mr Muhammad Abrar. “Hadith and 
the Challenges of the 21st Century: A Contemporary Perspective.” ASSAJ 3, no. 02 
(2025): 2576–86. 

Vivoda, Vlado. “There Is Nothing Artificial about Intelligence: Consciousness, Symbiosis 
and the Collapse of the Human–Machine Divide.” AI & SOCIETY, 2025, 1–10. 

 


